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Acursory�observation�of� the�religious� traditions�of�the� tribes�of�Chhattisgarh,�particularly�
�Q� WKH����W��� �H���Q���� WKH� �W�WH����OG�G�����WWHQW��Q� W�� WKH���H�HQ�H� ��� �� ��PE�Q�W��Q����
traditional� and�Hindu� features.� Such� an� intermixture�has� been� taking�place� from�historical�
W�PH�� �Q� �H���Q�H� W�� W��EH��� �O��H� ��QW��W� ��WK� WKH� ��QG���� ���G�W��Q�OO��� �Q� WK��� �H���Q��
W��EH�� EHO�HYH� �Q���G���QG���GGH��H�� �QG� WKH�����W��H� �����W�K����W���KH��K�YH� WKH����O��H��
�������K������Q��GH�HG�YH�������HG���QG�WKH������K���WKH�H���G���QG���GGH��H���Q�Y�������
forms�and�places.�One�of�the�sacred�places�in�the�villages�of�the�tribes�is�called�Devgudi�and�
in�some�regions�as�Matagudi�and�Gaondevi.�In�Devgudi�the�presiding�deity�of�the�village�is�
enshrined.�Other� associate�deities� like�Higanlajan�Mata,�Pardeshi�Mata,�Guje�Dokri,�Dongri�
Mata,�Bhandarin�Mata,� Jalni�Mata,� Jharandpurin�Mata,�Aanga�Devbelonging� to� their� belief�
system� are� also�worshiped� in� the� shrine.� In� most� of� the�Devgudi� Iconographies� represent�
Deities�/Gods�and�Goddesses;�any�rough�stone,�wood,�iron,�a�piece�of�any�other�metal,�or�any�
object�like�conch,�cowry�or�bell�are�worshipped�in�these�shrines.

���G�W��Q�O����WK��EHO�H����QG�����W��H��K�YH��H���QGHG�W���HYH��O�����H������K�Q�H��YH��WKH�
years.�Nevertheless,�Devgudiin�each�village�shows�continuity�of� its� religious�significance� in�
the�belief�system�of�the�tribes�even�in�the�present�time.�In�view�of�this,�the�paper�is�designed�to�
study�structural�and�functional�elements�of�village�Devgudi�with�reference�to�Bastar�region�of�
�KK�WW�����K��QG�GHO�QH�WH��W���O��H��Q��K�Q��Q����W��W��Q�

.H��RUGV��Faith�and�beliefs;�Devgudi;�Structural�and� functional�elements;�Presiding�and�
associate�deities;�Sacred�shrines/groves;�Bastar�region.

,1�52'8&�,21

RHO����Q�������HW����EHO�H����QG�����W��H���HQH��OO��
KHOG� E�� �QG�Y�G��O�� �QG� ��PP�Q�W�H�� WK�W�

�QY�OYH��Y���������W��O����������P��������H������Q����
dances,� offerings� and� sacri�ces;� and� it� tries� to�
manage� supernatural� power� for� the� bene�t� of� its�
followers.� Individual� faith�and�practices�normally�
re�ect�in�the�community�context�in�which�one�is�a�
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PHPEH�������WKH���PP�Q�W����EHO�H�����WHP�����K�W�
�Q��QG�Y�G��O�����H��H����K�W��HO����Q�K����������O����
community�dimension�is�a�truism.�Understandably,�
WKH�H���H���PP�Q�W����������G���O���Q���W���H��OH���
�HO�������O��H��2QH�������K��������H��WK����K�Y�OO��H�
shrines,� particularly� in� non-propaganda� types� of�
religions� like� those� of� the� tribes.�Of� course,� other�
W��H������HO����Q���O���K�YH�WKH����H��H�W�YH�Y�OO��H�
�K��QH��E�W�G���H�����P�WKH����PH���Q�WKH��HQ�H�WK�W�
WKH�H���H����P�OO������Q��HG�

As� shrines� re�ect� the� belief� system� of� tribes,� it�
is� quite� logical� to�understand� the� religious� life� of�
a� tribe� by� studying� its� shrines.� Moreover,� as� the�
socio-cultural� life� of� tribes� changes,� shrines� offer�
�Q� �����W�Q�W�� W�� �W�G�� WKH�Q�W��H� �QG� H�WHQW� ���
in�uence�these�changes�exert�on�the�belief�system.

It� is,� therefore,� not� a� surprise� to� �nd� scholars�
studying�shrines�of� tribes� in� India,�particularly�of�
Y�OO��H�����HG��K��QH���K��K�H���W��Q�G���H�HQW����P���
such�as�altars,�menhirs,�sacred�groves,�etc.�Villages�
in�Bastar�have�three�kinds�of�Sacred�Shrines,�namely�
0DWDJ�GL�� 'HYJ�GL� �QG� *DR�GHYL.� Different� tribes�
have�their�own�Mata�or�*DR�GHYL�(village�goddess)�
�Q�WKH�'HYJ�GL.�Studies�are�mainly�descriptive�of�the�
themes�of�socio-religious�signi�cance�conservation�
HWK���� ��� ��O�W���O� G�PHQ���Q�� ��� ����HG� Y�OO��H�
�K��QH��� �KH�� K�YH� EHHQ� ��OO��Q�� ���QW�� ��� ���KW��
���H�W��Q�

���� �P���W�QW� �W�G�H�� K�YH� EHHQ� ��WHG� KH�H�
on� socio-religious� themes.� V.� Elwin� (1943)� has�
presented� the� shrines� of�Maria�Gonds� in� a�wider�
context.�He�mentions�that�the�religion�of�the�Maria�
���EH�������W�������QG�WKH�H��WK��WKH��W�WH��QG�WKH�
clan.�He�talks�about�the�shrine�of�the�village�mother�
on� the� outskirts� of� the� village� and� in� a� groove�
QH��E���KH�H�WKH�WHP�OH�����QH����WKH��O�Q���G����
present.�About�60�years�ago�in�1963,�P�K�Bhowmik�
had�studied�sacred�shrines�of� the�Lodhas�of�West�
�HQ��O�� �K���K� KH� K��� K��KO��KWHG� �W�� �W���W��H��
��W��O��� HW��� �K�W� ��� �P���W�QW� �Q� K��� �W�G�� ��� WKH�
�HQ�H� ��� ��PP�Q� ����H�W�� �H�����H� �WW��E�WHG� W��
these�shrines�by�the�Lodhas.�In�the�same�year�(1963)�
the� joint� study� of� A.K.� Das� and� M.K.� Raha� also�
GH����EH�� WKH� �K��QH� ��� WKH�2UDR�V� of� Sundarbans�
�Q��H�W��HQ��O��QG��W����H��G�Q��GH�W����OOHG��'HYL�
0DL������0RWKHU�*RGGHV����KH��K��QH����������HG����YH�
amidst�Sal�trees�and�therefore,�the�authors�named�
such�shrines�as�Sal�Shrines.�The�study�of�D.N.�(1990)�
K������QWHG���W�WKH��K�Q�H���Q��K��QH���OW��H��Q���
G��������Q������PHQ��QG����H�W���H�K���Q�WHG�WKH�
��Q�W���W��Q����WHP�OH���Q�WKH����W�����K��QH�����WKH�
�H�O��HPHQW����O���O�GH�W�H��E��WKH��G�O����0DKDYLU�
�D��PD�.�He�argues�it�is�a�mark�of�subjugation�and�
P����Q�O���W��Q� ��� WKH� W��E�O� ��PP�Q�W�H�� E�� �WKH�

P��Q�W�H�P���QG����Y�O���W��Q��

On� political� dimensions� studies� by� J.J.� Roy�
Burman�(1992,�1995,�1996)�are�signi�cant.�In�a�series�
�����W��OH���KH�K�����W���O�WHG�WKH���O�W���O�G�PHQ���Q�
�������HG��K��QH���Q�WKH�O���O��QG��H���Q�O���QWH�W��
�H� �Q���P�� WK�W� ����HG� �K��QH�� K�YH� ��WHQ� EHHQ�
supported� by� the� local� rulers.� Sahu� Chhatrapati,�
the�king�of�Kolhapur,�for�example,�used�to�support�
������HG����YH�GHG���WHG�W���PED�'HYL.�Similarly,�J.�
Troisi�(1978)�has�pointed�to�the�traditional�political�
aspect�of�the�shrine�of�the�Santals.�He�has�noted�that�
among�the�Santhals,�the�sacred�shrines�serve�as�an�
�P���W�QW����WH���Q�W�����H�W��Q�Y�OO��H�PHPEH��K���
�QG��H�����K���O�E��QG���H��

Rights� issue� is�at� the�core�of� several� studies.� In�
this�regard,�J.J.�Roy�Burman�(1995)�has�highlighted�
self-assertion� among� the� Gonds� of� the�Gadchiroli�
district� of�Maharashtra.�He�states� that�The�Gonds�
�HY�YHG�WKH�'D�WHV�DUL�����HG����YH�W�����H�W�WKH���
identity�and�right�of�self-determination.�Before�him,�
P.� C.� Hembram� (1983)� informs� that� by� the� Sarna�
Dharma� (religion� of� the� sacred� grove),� discrete�
HWKQ��� ������� �Q� �K�WW�Q������� L�H�� �Q� ��H�HQW�
Jharkhand,� were� brought� to� a� common� platform�
for�asserting�their�rights�to�self-determination.�The�
Sarna�Dharma,�in�fact,�helped�them�in�consolidating�
WKH�����PP�Q��GHQW�W���QG���O�G���W��EHW�HHQ�WKH�
Christian� and� non-Christian� tribes� of� the� region.��
V.� Bhasin� (1999)� deals� with� the� religious� and�
cultural�aspects�of�the�sacred�shrines�of�the�Sahariya�
Tribes.� She� has� noted� that� the� shrine� serves� as� a�
rallying� point� of� Sahariya� rights� movement.� She�
K����O���Q�W��HG� WKH� GH�O�QH� W�HQG�H��H��HQ�HG�E��
�K��QH�� G�H� W�� ��H����H� ���P� K�P�Q�� �QG� ��WWOH��
The� study� of�D.� Dev�&�K.C.�Malhotra� (1997)� has�
�����HG� �Q� WKH� ��Q�H�Y�W��Q� G�PHQ���Q� ��� ����HG�
�K��QH��� �KH�� K�YH� K��KO��KWHG� WKH� �QWH����H�
EHW�HHQ� E��G�YH���W�� �QG� W��E�O� ��OW���O� KH��W��H�
�QG� ���QG�WKH���H���� ���H�W����G��W�� ����G���H�HQW�
socio-religious� purposes.� In� the� face� of� the� severe�
H��Q�P���K��G�K�������WKH�W��EH���Q�WKH��H���Q��WKH�
persistence�of�much�of�the�socio-religious�ethos�of�
protecting�the�bio-resources�reveals�the�strength�of�
WKH���Q�H�Y�W��Q��W�W��G�W��Q�����QG��HQ������OW��H��
Deshmukh,�Gogate�and�Gupta�(1998)�describe�the�
��Q�H�Y�W��Q� HWK��� �WW��KHG� W�� WKH� ����HG� �K��QH��
of� Maharashtra� (of� the� region� or� tribe)� and� have�
�W�G�HG� WKH� ��H� ��� ����HG� �K��QH��� WKH� �K�Q��Q��
������W��Q� ��� ��H��H��� WKH� ������HQ�H� ��� H��W���
��H��H��� WKH� GH��H��H� �Q� �O�QW� ��YH��� �H�HQH��W��Q�
�W�W��� �QG� H�W���W��Q� ��� ���G� ���P� ���H�W� �QG�
�K��QH���QG��P���W����K�P�Q���W�Y�W�H��

Studies�on�sacred�shrines�of�tribes�as�mentioned�
KH�H� ��H�PH�HO�� ����H�W�YH�� 2QH� �P���W�QW� ���QW�
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needs� to� be�mentioned.�L.P.�Vidyarthi� (1961)�was�
apioneer� in� conceptualising� sacred� shrines.� In�his�
study�on�the�Sacred�Complex�of�Hindu�Gaya,�he�has�
��Q�H�W��O��HG� ����HG� �H�����K��� ����HG� �HQW�H���
sacred� specialists,� etc.� Shrines� were� discussed�
�QGH�� ����HG� �HQW�H��� �H� K��� �O��� ���O�HG� WKH�H�
��Q�H�W�� W�� �W�G�� WKH� �HO������� ����W��H�� ��� W��E�O�
villages�(Vidyarthi�and�Rai�1985:254-265)�of�central�
India.

A�uni�ed�system�of�beliefs�and�practices�related�
W������HG��K��QH���K��K��Q�WH���QW���QH���Q�OH��P���O�
community’�(Durkheim:�1912:62)�is�observed�in�the�
Y�OO��H�� ��� WKH� ���W��� �H���Q� ��� �KK�WW�����K�� �KH�
sacred�centre/shrine�is�popularly�known�as�'HYJ�GL�
(in�some�areas�such�as�0DWDJ�GL��QG�*DR�GHYL)�in�the�
Y�OO��H�� ��� WKH� �H���Q�� �KH� �K��QH� �Q�WH�� WKH� W��E�O�
community� and� re�ects� elementary� forms� of� the�
�HO������� O��H�����H��OH���KH�Y�OO��H��HO�������O��H����
WKH� W��EH������QG�Y�GHG����W����Q����Q�K�E�W�QW�� �Q�
the� areas�of�Dantewada,�Narayanpur,�Kondagaon,�
Bastar�and�Kanker,�moves�round�'HYJ�GL.�In�religious�
�W�G�H�� �Q� WK��� �H���Q�� K��HYH��� �QWK����O����W���
�����O����W�� �QG� �WKH�� �����O� ���HQW��W�� K�YH� Q�W�
��YHQ�G�H��P���W�Q�H�W���W�G��Q��WKH�����HG�Y�OO��H�
shrines.The�present�paper�is�a�preliminary�inquiry�in�
this�regard�and�aims�to��ll�up�the�gap�in�the�study�
��� Y�OO��H� �K��QH�� ��� W��EH�� �Q� WKH� ���W��� �H���Q� �Q�
the�present�context.� Its� thrust�area� is� the�structure,�
��Q�W��Q� �QG� �P���W�Q�H� ���'HYJ�GL� �Q� WKH� ���W���
region�in�contemporary�times.�So,�the�study�aims�to�
K��KO��KW� �K�Q�H�� �QW��G��HG� �Q� WKH� �K��QH� ��OW��H�
�QG� ������ �Q� �W�� �P���W�Q�H� �Q� WKH� �H��OH��� EHO�H��
���WHP�

METHODOLOGY

The�state�of�Chhattisgarh,�with�16�districts�was�
bifurcated�from�Madhya�Pradesh�on�1st�November�
2000.� Later� in� 2011� number� of� districts� increased�
to� 18;� and� at�present� there� are� 28�districts�with� 5�
regions;� the� regions� are:� Bastar,� Raipur,� Bilaspur,�
Durg� and� Surguja.� The� study� area� falls� in� Bastar�
region� consisting� of� 07� districts,� namely� Dakshin�
Bastar� Dantewada,� Uttar� Bastar� Kanker,� Sukma,�
Bijapur,� Narayanpur,� Kondagaon� and� Bastar.�
In� Bastar� region�'HYJ�GL�� WKH� Y�OO��H� �K��QH��� ��H�
observed� in� every� village.� In� this� region� about�
3983�villages�have�been�recorded�having�'HYJ�GLV��
But� out� of� 34� Tahsils� in� this� region,�Narayanpur,�
Dakshin�Bastar�Dantewada�and�Bastar�have� large�
��Q�HQW��W��Q����'HYJ�GLV.�It�was�reported� that�14�
Nagar�Panchayat�and�08�Municipalities�were�rural�
Y�OO��H�� ��WK� WKH��� 'HYJ�GLV;� but� these� 'HYJ�GLV�
G��Q�W�H���W��W���H�HQW����E�EO��G�H�W������WK����

urban� centres� by� clearing� forests.� An� interesting�
fact� that� came� to� the�notice�was� that� Jagdalpur,�a�
municipality� since� 1951,� became� the� Municipal�
Corporation,�just�before�2011�(Census,�1951�&�2011),�
E�W�W��'HYJ�GL�was�converted�to�the�temple�of�Maa�
Danteswari� long� back� in� 1890� by� the� then� king.�
�KH�H����Q����W�����G��EW�W���W�WH�WK�W�'HYJ�GLHV���H�
a�part�of�village�culture.�Data�were�collected�from�
�eld�studies�conducted�during�several�visits�to�the�
area� from� April� –� November,� 2021.� Particularly,�
�����W�G�����WKH�Y�OO��H��K��QH��G�W���H�H���OOH�WHG�
from� tribal� dominated� areas� of� Bastar,� Dakshin�
Bastar� Dantewada� and� Narayanpur� districts.�
However,�key�informants�were�selected�purposely�
���P� �P�Q�� WK��H� �QY�OYHG� �Q�'HYJ�GL� ��W�Y�W�H���
Interviews� and� observations� were� main� tools�
during��eld�study.

�K�HH� Y�OO��H��� Q�PHO�� ������ �QG� .�O�Q��
Madpal� and� Balikanta� of� Bhatra� tribe� from�
Bastar� district;� three� villages� namely� Gamawada,�
Chitalanka�and�Samlur�of�the�Halba�tribe�from�the�
district� of� Dakshin�Bastar�Dantewada� (DBD)� and�
three� villages,� namely� Gadhbengal,� Kukdajhor�
(Mawalibhatha)� and� Naumunjmeta� of� the� Muria�
tribe� from� Narayanpur� district� were� purposely�
selected�for� in-depth�study.�The�villages� in�Bastar�
and� DBD� districts� are� near� to� the� district� head�
quarters,� namely,� Jagadalpur� and� Dantewada;�
but� in�Narayanpur� district� the� study� villages� are�
quite�interior�and�situated�in�the�area�of�Abujhmad�
(Narayanpur� has� two� Tahasils-Narayanpur� and�
Abhujmad� (Orchha).�Abhujmad� is�an� inaccessible�
��H����EK�M�PH�Q�� ���O� �QG�0DG�PH�Q����OO�� �KH�
tribes�of�Abhujmad�are�known�as��EK�MPDGLD�

In� each� village� of� three� districts,� 'HYJ�GL�
���H�W��� �O��� ��OOHG� ������1� ��� JD�DWD�� EHO�Q��Q�� W��
Bhatra,�Halba�and�Muria� tribes�were�interviewed.�
�KH� �HOH�W��Q� ��� G��W���W�� ���� G�QH� �Q� WKH� E�����
��� W��G�W��Q�O�W�� �QG� �K�Q�H� �E�H�YHG� G���Q��
informal��eld�visits.�The�change�was�noted�during�
these�informal�visits�due�to��nancial�assistance�(an�
amount�of�Rs.7.51�lakh)�of�the�government�for�the�
GHYHO��PHQW����'HYJ�GLV�����HYH���G���Q���W�G��
focus� was� given� to� change� beyond� this� �nancial�
assistance,�particularly�in�the�outlook�of�the�people.

The� sample� villages� for� study� have�been� taken�
�O��H� W�� WKH���E�Q��HWW�Q�� �Q����W���G��W���W��QG� �Q�
Dakshin�Bastar�Dantewada�(DBD)�quite�interior�as�
�HOO����W��G�W��Q�O�'HYJ�GL.�(The�sample�villages�for�
the� study� have�been�taken�closer� to� the�urban�set�
in�Bastar�district� and� in� South� Bastar�Dantewada�
(DBD)�this�fairly�interior�and�traditional�Devgudi).�
In� Narayanpur� district� one� village� was� fully�
W��G�W��Q�O� �QG� W��� 'HYJ�GLV� �H�H� ��OO��HG�
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modernity.� The� above-mentioned� villages� have�
been�studied�to�know�the�tribal�belief�system�a�part�
of� their� religion.�All� the�above�villages�have�been�
taken�as�sample� village� under� the� study� to�know�
WKH� �P���W�Q�H����'HYJ�GL� �Q� WKH�G��W���W�������W���
closed� to�urban�centre� Jagdalpur� and� the�Madpal�
and�Balikanta�the�Bhatra�dominated�villages.�Three�
villages� each� from� three� district� have� been� taken�
closed�to�District�Headquarters�and�far�from�District�
Headquarters.� Garawand� Kalan,� Chitalanka� and�

Gadhbengal� are� the� closed� to� District� of� Bastar,�
Dakshin� Bastar� Dantewada� and� Narayanpur�
respectively.� Madpal,� Samlur� and� Kukdajhor� are�
far� from� District� Headquarters.� Bastar,� Dakshin�
Bastar� Dantewada� and� Narayanpur� respectively.�
The�rest�of�three�villages�Balikanta,�Gamawada�and�
Naumunjmenta�from�three�District�Bastar,�Dakshin�
Bastar� Dantewada� and� Narayanpur� are� taken� as�
Sample�Village�for�comparing�the�data�and�to�know�
WKH�G�YH���W�����Y�OO��H�GH�W��

�D�OH����Villages�under�study

6��1R� 1DPH�RI�9LOODJH 'LV�ULF� 'LV�ULF��
�HDGTXDU�HUV

'LV�DQFH�IURP�'LV���
�HDGTXDU�HUV��NP�

3RSXOD�LRQ

0DOH )HPDOH �R�DO �R�DO�6�

1 ������QG�.�O�Q ���W�� Jagdalpur 4 414 452 866 524

� Madpal ���W�� Jagdalpur 16 1405 1533 2938 1228

3 Balikonta ���W�� Jagdalpur 7.6 554 545 1099 804

4 ��P���G� Dakshin�Bastar�
Dantewada

Dantewada 14 732 842 1574 1520

5 Chitalanka Dakshin�Bastar�
Dantewada

Dantewada 4 1133 1157 2290 1135

6 Samlur Dakshin�Bastar�
Dantewada

Dantewada 17.5 815 785 1600 638

7 ��GKEHQ��O Narayanpur Narayanpur 4.1 839 886 1725 990

8 Kukdajhor Narayanpur Narayanpur 11 535 494 1029 862

9 Naumunjmeta Narayanpur Narayanpur 8.2 225 225 450 380

6RXUFH��Census�of�India�2011

6WUXFWXUH�RI��H�JXGL

�KH� ����HG� �K��QH�� ��H� YH��� �P�OO� ��W�KH�� ���
���GO�QG��KH�H� WKH��O��H� ��� �Q� WKH� ��QW��OOHG����
WKH�����Q���PP�Q�W���K��K����WKH����H����OH���WK�Q�
one�acre.�Sizes�of�the�shrines�depend�mostly�upon�
WKH� O�QG���QW��O��H��PH��QGH���K��K� �W� ��� O���WHG��
In�community� controlled�or� private� land,� the�size�
of� shrines/devgudis� is�very�small,�which� in�some�
cases�is�as�small�as�10�x�10�meter�with�one�or�two�
O���H� P�W��H� W�HH�� ��� WKH� �E�GH� ��� WKH� ��H��G�Q��
GH�W����KH���O�Q��GH�W�����WKH����YH��������K���HG�
by� the�community�in�such�shrines.�Socio-religious�
and� magi-oreligious� rituals� are� performed� by�
WKH�S�MDUL� ���JD�DWD� ��� VLUKD���K�� ��� ��Q��GH�HG� W��
EH� ��H���O��W� �Q� H�W�EO��K�Q�� ��QQH�W��Q� ��WK� WKH�
presiding�deity.�Mature� trees� are�normally� found�
����QG�WKH��H�W����WKHGH�W��

Sacred� shrines�which� are� found� in� the� revenue�
O�QG��QG��Q�WKH�FKRWHMKDGND�jungle�(small�bush�forest)�
�QG�E�GH�MKDGND�M��JOH�(big�bush�forest)�are�slightly�
O���H�� �Q� ���H� E�W� WKH� �K��QH���K��K� ��H� ���QG� �Q�
O�QG��QGH��WKH���QW��O����WKH����H�W�GH���WPHQW���H�
O���H���Q����H���QG�HYHQ�WKH�HQW��H�O���OH�����PHW�PH�
called�locally�as�sacred�grove/shrine�which�may�be�

����H��K�QG�HG�KH�W��H���Q���H�����W�P��WO��WKH����H�
of�sacred�place�is�less�than�1�(one)�hectare�and�has�
YH��������H�����O�W��Q����W�HH��

'HYJ�GL����WKH�Y�OO��H��K��QH��������PHQW��QHG�����
���O��H����GH�W�H���Q���W��E�O�Y�OO��H�������W����H���Q��
It� is� rarely� found� in� the�urban�area� only� in� tribal�
villages� not� in� the� non-tribal� villages.� The� name�
however�varies�from�region�to�region.�It�is�a�simple�
hut/enclosure�made�of�wood,�mud�walls�in� three�
��GH�� �QG� ��HQ� �Q� WKH� ���QW�� �K��� ��� �� ��PP�Q�
����W��H��Q��K�W���Y�OO��H���QO��E�WK��Q��QWH�������QG�
semi-urban�villages.�Some�of�the�J�GLV���H�P�GH����
pucca�structure.�Most�of� the�puccagudis�of�Bastar�
G��W���W�K�YH�EHHQ�E��OW����P�Y�OO��H� ��QG���WK��W�
any� government� assistance.� In� these� villages�
WKH� GH�W�H�� K�YH� EHHQ� �K��WHG� ���P� �OG� W�� QH��
buildings.�In�Dantewada�villages�the�tribal�people�
��H� �E�H�YHG� ��H�H�Y�Q�� WKH��� W��G�W��Q�O� �K��QH���
Though� they� have� been� provided� with� �nancial�
�����W�Q�H�W��GHYHO���'HYJ�GL��WKH�Y�OO��H�GH�W�H����H�
kept�in�traditional�way�(traditional�way�means�the�
J�GLV���H���W��WHG��Q��O��H�����Q���WK�W��G�W��Q�O�K�W��
WK�W��KHG���WK���OG��������QG�P�G���OO��E�W� WKH�
boundary/area�of�the�'HYJ�GL�K���EHHQ�GHYHO��HG�
Anthropomorphic� and� Zoo-Morphic� curving� is�

Digbijoy�Giri.�Socio-Religious�and�Cultural�Perspectives�of�the�Sacred�Place�in�Bastar,�Chhattisgarh



�������-R������RI���V��������������R�R�RJ�����R��������1����������-���������-��������

15

�D�OH����Name�of��village�deties

6��1R� 1DPH�RI�9LOODJH 1DPH�RI�3UHVLGLQJ�'HL�� 1DPH�RI��VVRFLD�H�'HL�LHV

1 ������QG�.�O�Q Pardeshin�Mata Mahamai�Mata,�Mawali�Mata,�Dwarmundiya

� Madpal Patan-Patni No�associate�deities.

3 Balikanta Mauli�Mata Pardeshin�Bawadi,�Telginmata,�Dand�Pat

4 ��P���G� Angadev Satbahini�Devi,�Shitla�Mata,�Ana-Manda�Devi,�Lele�
Devi

5 Chitalanka ���QGH� Dharamraj,�Bavandei,�Potraj,�Girel�Bhimsen,�Gaja�
Bhimsen,�Mungaraj,�Bhumuttel,�Parraja

6 Samlur Kolakamini�Devi BavadaDev,�Hiramraj,�Mera-aama�Telgin,�Katakolin�
Mata

7 ��GKEHQ��O Sonkunwar Pikri�Budhin�Matwari�Dokri

8 Kukdajhor Mawali�Mata No�Asso.

9 Nau�Munjmeta Bhandarin�Mata No�Asso.

6RXUFH��Field�study

���QG��Q�WKH���OH�����P��W����WKH�'HYJ�GLV���K��K����
����PE�O�����H��H�W�����Q�W��H��QG�WKH����Q�H�W�����
In� Dantewada� 143� villages� have� been� given� the�
�nancial� assistance� to� develop� 'HYJ�GL.� (Source:�
Collectorate,�DBD,�Dantewada)

���E�O�G�P�Q�WHG�Y�OO��H����G���H�HQW����P���W��E�O�
village.�In�tribal�dominated�village,�non-tribes�may�
live.� The� non-tribal� like� Raut� Caste� people� are�
HQ���HG� �����OH�Q�Q���QG�����O��Q����WH������QG�
�KHQ� QH�H������� �Q� WKH�'HYJ�GL.� Other� non-tribal�
�H��OH���H��O����H��G�Q��YH���OH���K���HK�OG����WK�
WKH�W��E�O��H��OH�

'HYJ�GL� ��� �� ��PE�O��� �H��H�HQW�W��Q� ��� ���WK��
EHO�H��� �QG� ����W��H�� ��OO��HG� E�� WKH� W��EH��QO���
It� brings� village� people� together� on� different�
�������Q���QG���W�����E�QG�Q���K��G���QG�P��QW��Q��
social� unity.� In� the� tribal� society,� the� Goddess� is�
P��QO�� H�W�EO��KHG� �Q�'HYJ�GL� �QG� WKH� ���WK� WK�W�
��GGH�����OO� ���WH�W� WKH� �H��OH� ���P�E�G� HY�O� ���
spirit,� diseases� and� from�wild� animals.� Actually,�
�W� ��� WKH� K�O�� �����W� ��� WKH��� �Q�H�W�����K��K� WKH��
�W��WHG�����K���Q������WKH��Q�EOH�GHHG����K������WKH�
�H���Q�WK�W�W��E�O�����HW�H������K���WKH���K�O�����O��
�K�� ��H� �Q� WKH� ���POH��� ���P�� PH�H� ������W��Q��
�KH��K�H�� ���H�W�����'HYJ�GL���H� WKH���GH��HQG�QW��
�QG� WKH�H���H�� WKH� ����K��� ����W��H� ��QW�Q�H�� ���
KH�HG�W����E�����

�KH��K�H�����H�W� �����GH��HQG�QW���� WKH��Q�H�W���
�K��H� �����W� ��� ����K���HG� �Q� 'HYDJ�GL�� ����
GH��HQW��� E�W� �Q�H�W���� ��� ��QWHP������� ���H�W�

��H�����K���HG� �Q���G���H�HQW�P�GH� �W� �QG�Y�G��O�
houses.� After� death,� it� is� a� custom� to� bring� the�
soul�of� the�deceases�home�and�keep� it� in�a�pot.� It�
�����OOHG��D�D�.�GPD� (Aana� -�Soul,�Kudma�-�Pot).�
�D�D� .�GPD� ��� �HW� ��� �Q� WKH� ���P� ��� WKH� HOGH�W�
brother� of� the� house.� Only� people� of� Muria� and�
��QG�W��EH������K����D�D�.�GPD���H��OH�����WKH��
W��EH���HOHE��WH�3LWUL�3DNVKa�(annual�fortnight�of�the�
ancestors)�according�to�Hindu�religion.

�KH� W��E�O�� ��Q��GH�� WKH��� GH�W�H�� �Q� 'HYJ�GLDV�
O�Y�Q�� HQW�W��� �KH�� �K��H� WKH��� ����� �QG� ��������
with� them.� In� times� of� sorrow,� they� ask� their�
presiding� deity� to� solve� the� problem.� The� God/
Goddess�interacts�with�the�villagers�and�the�work�
���H�W�EO��K�Q��WK�����QW��W����G�QH�E�����H���Q����P�
WKH�Y�OO��H��K�������OOHG��6LUKD'�(person�possessed�by�
god/goddess).�This�is�a�person�whom�the�Goddess�
KH��HO���K���H��

�KH�H� ��H� ���H�W�� W�� �H����P� WKH� S�MD�ULW�DO� �Q�
'HYJ�GL���KH�H����H�W����H������WHG�E��*D�DLWD�3HUPD��
the�assistants�take�care�of�the�cleaning,�maintenance,�
HW������ WKH�'HYJ�GL���WH��2Q� WKH��������Q������H���O�
�H�W�Y�O��WKH��H��OH����5D�W����WH����WKH�Y�OO��H��O���
KHO���Q��OH�Q�Q���QG�P��QWHQ�Q�H�

�KH�H� ��� �� ��H��G�Q�� GH�W�� �O�Q����WK� �������WH�
deity/deities� in�'HYJ�GL���KH�Q�PEH������������WH�
deities�can�be�more�or�less.�A�list�of�presiding�deities�
�QG��������WH�GH�W�H�� �����H�HQWHG��Q� WKH���OO���Q��
table:

It�is�evident�from�the�above�table�that�there�may�be�
�QH����P��H��������WH�GH�W�H���������H��G�Q��GH�W����YHQ�
�Q���PH��K��QH���WKH���H��G�Q��GH�W��K���Q���������WH�
at�all�as�is�the�case�with�Mawali�Mata�of�Kukdajhor�
village�or�Bhandarin�Mata�of�Nau�Munjmeta�village.�

Further,� it� is� observed� that� an� associate� deity� can�
EH� P�OH� ���K� ���'KDUDPUDM�� �DYD�GHL�� 3RWUDM�� *LUHO�
�KLPVH��� *DMD� �KLPVH��� 0��JDUDM�� �K�P�WWHO� �QG�
3DUUDMD�����������WH�����*DR�GHYL�of�Chitalanka.�But�
P��WO����������WH����H��HP�OH�GH�W�H��
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Apart�from�the�above�deities�the�Bastar�region�is�
�O����E�GH�����HYH��O��WKH��GH�W�H����KH�H�GH�W�H����H�
�QY�WHG�W��WKH��DVWDU�'�VVHKUD�(the� longest�festival�
of� 75� days)� by� the� Dussehara� Committee� which�
is� held� in� Jagadalpur� district� of� Bastar� during�
September�and�October.�The�Dussehara�Committee�
K��� EHHQ� ���PHG� �QGH�� WKH� �K���P�Q�K��� ��� ��
renowned�person�or�a�Member�of�Parliament�and�
members�being�the�local�M.L.A.,�District�Collector�

and�District�Magistrate,�Municipal�Commissioner,�
Local� Superintendent� of� Police� and� other� old�
experienced� persons.� Special� invitation� is� made�
�H���Q�OO�� E�� WKH� KH�G� ��� WKH� ����O� ��P�O�� W��
Mawli� Mata� (goddess)� residing� in� Dantewada�
Temple,� Dantewada� district� of� Dankshin� Bastar�
Dantewada.�The�deities� invited�by� the�Dussehara�
Committee�are�as�follows:

1. Bade�Mawali �� Bethbudi�Mata 3. GadhdalaMawali

4. Bhagdei�Mata 5. BhangaramDev 6. GoupariMatabahigaon

7. Bhudhi�Mata 8. BidaDhurwa�(Odisha) 9. HathkariMawali

10. Budhai�Mai�(Odisha) 11. ChandelinBudhi�Mata 12. Hinglajin�Mata

13. Chaurasi�Mata 14. Chhedoli�Mata 15. HirindiMawali

16. Chikhla�Mata 17. Chikhlahin�Mata 18. Jakrin�Mata

19. Dal�Mawali 20. ChingdoMawali 21. Jamidarni�Mata

��� Danteshwari�Mai 23. Dhawandavir 24. Jarhi�Mata�(Odisha)

25. Dulardei 26. Durpata�Mata 27. KamleshwariMawali

28. Fulmati 29. ��O���E� 30. Kankalin

31. Ganga�Dei�(Odisha) 32. Ratai�Mata 33. .���E�G�Q

34. HameshwariMawali 35. Semarmudin 36. .HQ������G�Q

37. Hatiyarin�Mata 38. Tapesi�Mata 39. KhandiMawali

40. �����.�Q��� 41. UtraanMawali�Mata 42. KunwariMawali�(Odisha)

43. Jadibudin 44. PahadinMawali�Mata 45. Limdarin

46. Jalni�Mata 47. Ranbir 48. Lohjarin�Mata

49. Janmigudi�Mata 50. Rewagadin�Mata 51. Mata�Maay

52. .�O��.�Q��� 53. Suraj�Kunwar�(Odisha) 54. MurkaMawali

55. .�Q������� 56. TengahuMawalihiri�(Odisha) 57. Naik�Mata

58. Kari�Kankalin 59. Langoor�Mata 60. ��K�GE�Q�

61. Karnakotin 62. Lingo�Mawali 63. MundaraMawali�(Odisha)

64. KhandaKankalin 65. MandraMawali 66. MurkiMawali

67. KhokhlinDokri�Mata 68. NawaparinMawali

Along�with� the�physical� and� social�dimensions�
��� WKH�'HYJ�GLV� ��� WKH� ��H��� WKH� �HO������� ��KH�H�
bears� greater�signi�cance.� The�worship� systemsin�
WKH� �K��QH�� ��� WKH� �H���Q� ��� YH��� ��P�O��� W�� �QH�
another.�In�some�places,�coconut,�DJDUEDWWL��E�Q�OH���
FK��DUL�HW�����H����H�HG�W��WKH�GH�W�H���E�W��Q�P��W����
WKHP�G�PH�W������O������W���QG�HYHQ�E����O�H����H�
sacri�ced�in�the�name�of�deities.�Naveen�Kashyap�
(age-39)� of� Garaw� and� Kalan� village,� of� Bastar�
G��W���W� �H���WHG� WK�W�Q�H�� �H��� �Q� WKH� P�QWK� ���
�DLVDNK�(April-May)�3�goats,�1�duck,�1�rooster�(black�
colour),� 9� eggs,� bangles,� FK��UL� (VFDUI)� are� offered�
W�� WKH� Y�OO��H� GH�W�� 3DUGHVKL�� 0DWD.� Rituals� are�
�H����PHG�HYH�����H�G����QG����H�HG�����Q�W���QG�
bananas,based�on�availability�otherwise�only��red�
WKH��JDUEDWL.�A�goat�is�sacri�ced�on�the�last�day�of�
1DYUDWUL�(nine�nights�before�Dussehra�observed�by�
the�Hindus).

'HYJ�GL� salso� have� annual/monthly� festivals�
�K��K���H� �HOHE��WHG� �Q� WKH� ���P���� MDWUD�� PD�GDL��
�QG�PHOD.�Mandai� is� the�native� term� synonymous�
��WK�MDWUD��QG�PHOD�PD�GDLRU�MDWUD����������������K���
�H����PHG��QGH���������Q������HYH����H��OH���H�
WKH�H�WH�P���QWH���K�Q�H�EO���2Q�EHK�O�����WKH�GH�W��
���WKH�Y�OO��H��KH�H�WKH�MDWUD��������Q��HG��WKH�GH�W�H��
���QH��E��Y�OO��H����H��QY�WHG��QG�����������K������
performed.�This�is�also�called�Mela.�There�are�three�
W��H�����MDWUD�����Q��HG�E��WKH�W��EH��������W���

��� �HVDQJ-DWUD���KH�MDWUD�����HOHE��WHG���WH��WKH�
K��YH�W�Q�������GG����KHQ�WKH���GG��������H��
WKH� �H��OH� ��� WKH�Y�OO��H������ ��PH���GG��
�Q� OH�YH�� �QG�K�Q�� �W� �Q� WKH� VDMD� (7HUPL�DOLD�
WRPH�WRVD)� W�HH� G��Q� �� ���H� �QG� �� ��WK�
is� taken� to� the� effect� of� harvesting� paddy�
properly.� After� a� few� days,� another� jatra,�
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��OOHG�����Q�� MDWUD� is� organized� to� take� the�
�����HG���GG��G��Q�

��� .DNDVDGMDWUD�� It� is� DMDWUD�����Q��HG� �����O�Q�
GH�W����KH�MDWUD����JRWUD/clan�deity�is�celebrated�
in�the�month�of�Paush�(December-January).

��� �H�L� MDWUD�� �K��� ��� �� MDWUD� �HOHE��WHG� ��WH��
Kakasad�MDWUD�W����QG��W�P��������K���

During�these�occasions,�devotees�sacri�ce�goats/
chickens,� etc.� to� ful�l� their� wishes.� In�'HYJ�GL� ���
Chitalankadevotees�from�different�3DUJD�DVJD� WKH��
8-10� times� in� a� year� thereby� giving� the� place� a�
festive�look.�Following�are�the�festivals�celebrated�
in�the�all�the�nine�villages�under�study:

�PXV� ��DUL�DOL���This� is� the��rst� festival�of� the�
�H��� �K��K� ��� �HOHE��WHG� �Q� WKH� �PD�DV�D� (new�
moon�day)�in�the�month�of�6KUDYD��(July-August).�
2Q� WK��� G���� ���PH�������K��� �OO� WKH� ������OW���O�
W��O�� �QG� �P�OHPHQW�� �W� K�PH� �QG� �Q� 'HYDJ�GL�
����HOO��������QG���HQ���H��O�������K���HG���KH�
�H��OH� KH�H� �H����P� �*H�GL’� dance� which� looks�
YH����WW���W�YH�W���HH��2Q�WK���G����QHHP�E��Q�KH��
are�kept�at�the�entrance�of�the�house�with�the�belief�
WK�W�Q��G��H��H�HQWH���WKH�K���H�

1D�D� .KDL� �1D�D� .KDQD��� �K��� �H�W�Y�O���
�HOHE��WHG� �Q� WKH� P�QWK� ��� �KDGR� (August-
September)�after�the�new�paddy�is�harvested.�The�
�rst�FURS�������H�HG�W��WKH���H��G�Q��GH�W���O�Q����WK�
associate�deities;�only� then� it� is�prepared� for�own�
��Q��P�W��Q��Q�WKH�K���H�

�L�DUL��This�is�the�Halbi�version�of�the�Deepavali�
festival.� But� Muria� tribe� calls� this� festival�'L�DG�
The� festival� is�celebrated� for� three�days.� It�begins�
on�the�second�day�of�Dhanteras;�and�this��rst�day�
���'L�DG� �����OOHG�5RRS�&KD�GDV����1DUDN�&KD�GDV��
Since� it� is� the� �rst� day,� it� is� also� called� Suroti,�
PH�Q�Q�� W���W��W��2Q� WK���G���'HYDJ�GL��QG��WKH��
����HG��O��H����H��OH�QHG��QG�GL�DV�(earthen�lamps)�
��H� O��KWHG�� �KH� ����HG��O��H�� �WKH�� WK�Q�'HYJ�GL�
��H��D�D�.�GPD�(clan�deity)�-DJDUD�L�(the�deity�with�
many� children),� &KDU�EHGD�� Nukang� Lon� (sacred�
room� for� keeping� rice� urns),� barn� and� cow� shed.�
Normally,�gayata�enjoys�the�right�to�light�lampsat�
�D�D�.�GPD��QG� -DJDUD�L�while�Dand,�head�of�the�
farmers� in� the� village� (generally� a� rich� farmer)�
lights�the�lamp�at�Charubeda�in�the�names�of�Rav�
��E���QG�.��G����At�domestic�sphere,�the�elderly�
woman�of�the�family�performs�the�task�of�lighting�
lampsin�Nukang�Lon,�barn�and�cow�shed.

On� the� second�day�of�Dewed�households� offer�
new� vegetables,� rice� and� tapioca,� (the� offering� is�
��OOHG�-RJD�L)�to�deities�and�then�consume�them�as�
3UDVDG� (sacred� food).�On�this�day� the�women�of�a�
household� in�vokeclan�deity,� and�presiding� deity�

of�the�cow�shed�and�of�land�by�offering�rice��our.�
�KHQ�WKH�H�GH�W�H����H�G�O������K���HG���WK�EHWHO�
nut,�coconut,� incense�sticks�and�alcohol.�Domestic�
animals� are� also�worshipped�on� this�day.�A�dish,�
known� as� NLFKLGL� (food� prepared�with� rice,� lentils�
and� sometimes� vegetables)� is� prepared� for� self-
consumption�and�feeding�of�pet�animals�like�cattle.

The�third�day�is�known�as�.ROD�J�(�G�D;�on�this�
G���� �Q� WKH� ��WH�Q��Q�� Y�OO��H��� Y���W� WKH� ����W����
K���H� ���� MRKDU� EKH�WK� (to� greet� the� gayata� with�
lentils�and�rice�on�the�plate).�This�is�also�the�day�of�
merry-making�and�the�village�girls�perform�dance�
(known�as�Diwad�H�G�D);�lamps�are�lit�at�all�places�
like�the�day�of�Suroti.

�KDUX��KRUX��� �K��� ��W��O� ��� �H����PHG� �Q� WKH�

month� of� Kartik� (October-November),� just� before�
WKH� ��GG�� ��� K��YH�WHG�� �Q� �� �H�W��Q� ���QH�� ��� WKH�

village;�this�site�is�called�Charubeda.�It� is�believed�

to�be� the�place�in� the�village�where� their�god�Rav�

��E���K��Y���W����'HYJ�GL��Q�HYH���WK�HH��H�����K�G�

rested.�The�place�is�marked�and�Charu�is�celebrated�

at� the� same� place.� The�way�of�marking� the� place�
among� the� tribes� also� differs.� If� a� personof� the�

village� sees� strange� incidents� in� the� village� like�

snakes� coming� out� of� the� same� place� again� and�

����Q����OG��Q�P�O����P�Q���QG���WW�Q���W�WKH���PH�

�O��H�� HW���� WKHQ� �W� ��� ��Q��GH�HG� W�� EH� WKH� �H�W�Q��

place� of� Rav� Baba.� Then� that� placeis� con�rmed�
through�Sirha,� and�marked� as�Charubeda.� Before�

WKH���W��O�����K�������PHHW�Q�����KHOG��Q�WKH�Y�OO��H�

and� the� time� is��xed.�Coconut,� incense�sticks�and�

������WH����H����H�HG�������W����WKH�����K����Q�WKH�

Devgudi� for�starting� cut� the�paddy.�The�villagers�

�����W��WKH�Y�OO��H�GH�W��O���WHG��Q�'HYJ�GL�WK�W�W�OO�
WKH�HQG����WKH���GG��K��YH�W�Q���WKH�H��K��OG�Q�W�

be�any�kind�of�trouble�while�cutting�the�paddy.

6HPL�3DQGXP�–�When�VHPL�(beans)�start�fruiting�

in�early�December,�the�tribes�here��rst�offer�it�to�the�

��GGH���� �QO�� ��WH�� WK�W� WKH�YH�HW�EOH� ��� EH�Q�� ���

cooked�in�someone's�house.�It�shows�the�gratitude�
��� WKH� W��EH�� W����G�� Q�W��H� �QG� WKH��� �G��HG�

��GGH���

0DKDVKL�UDWUL����H�H��Q�WKH�G������0DKDVKLYUDWUL�
Lord�Shiva�is�worshipped�in�their�respective�homes,�
��WH�� WK�W� �� ����� ��� KHOG� �Q�'HYJ�GL� �Q� WKH� �H��QG�
day.�Only� a� one-day� fair� is� held� in� the��rst� year;�
2nd�year�is�observed�like��rst�year.�After�that�a�12-
G��� ����� ��� KHOG� �Q� WKH� WK��G��H�����K��K� ��� ��OOHG�
�-DJDU'.�This�may�happen�due�to�visit�of�Rav�Baba,�
WKH��HO�E�WH���G��K�������Q�P�G����Q�Q�W��H���PH�
W��HYH���'HYJ�GLV��Q�H��Q�WK�HH��H�����KHQ�H����������
organised�in�a�three-year�cycle.�After�third�year�the�
�rst�year�of�the�next�cycle�begins.
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�PDSDQGXP�–�Like�6HPLSD�G�P���PDSD�G�P� ���
also�celebrated�in�which�the��rst�fruit�of�mango�is�
���H�HG�E��WKH�Y�OO��H���W��WKH�����H��G�Q��GH�W��

As�it�has�been�mentioned,�rituals�are�performed�
HYH�����H�G����Q�'HYJ�GL�in�which�people�sacri�ce�
cocks�and�goats.�In�earlier�days,�the�people�of�the�are�
aused�to�sacri�ce�human�also.�Through�‘6LUKD���WKH�
Goddess�used�to�demand�human�sacri�ce�(1DUEDOL)�
�QG��HP�YH�WKH���O�P�W���Q�WKH�Y�OO��H����W�Q�W�HYH���
god/goddess�was�offered�human�sacri�ce�because�
some�gods/goddesses�do�not�like�human�sacri�ce.�
A�myth�is�prevalent�about�it.�Balram�Bhaskar�(age�
58),the�priest�of�Gamawada�village�in�the�district�of�
Dakshin�Bastar�Dantewada,� tells�about�his�village�
��GGH������OOHG�6DWEDKL�L�3�6DWEDKL�L�(seven�sisters)�
K�G� ��PH� ���P� ����Q��O�� ��H�HQW� �HO�Q��Q�� W��
Dilmili,� district� of� Dakshin� Bastar� Dantewada;�
E�W� ��WH�� ��PH� W�PH�� WKH�� �HWWOHG� �Q� ��P���G���
Gamawada�village�is/was�adjoining�to�Dilmili�and�
people�started�sacri�cing�cock�and�goat�in�honour�of�
seven�sisters�and�for�the�ful�lment�of�their�wishes.�
���G��OO�� WKH� ��GGH��H�� �W��WHG� GHP�QG�Q��
�1DUEDOL’�too.�Sister�Danteshwari,�one�of� the�seven�
sisters,�did�not�like�this�at�all�and�left�that�place�and�
came� to� Dantewada� and� settled� there� since� then.�
She� is� enshrined� in� the�name�of� ‘Danteshwari’� in�
Dantewada.�The�rest�of�the�sisters�are�in�Gamwada�
�W�HO���WK���K��G�O�����WKH��HYHQ����WH�����H��Q�W�OOHG�
�Q�WKH�����HG��K��QH������P���G��

,PSRUWDQFH�RI��H�JXGLV

'HYJ�GL������PE�O����WKH����WK����WKH�W��EH���K�OG��
�Q� �P���W�QW��O��H� �Q� WKH� O�YH�����WKH���PP�Q�W���
From� birth� to� death,� and� on� different� occasions,�
��W��O�� �QG� �H�W�Y�O�� ��H� ����Q��HG� �Q� WKH� Y�OO��H�
'HYJ�GL� W������K��� WKH� Y�OO��H�GH�W��K���HG� �Q� �W��
In� fact,� from� the� very� beginning� of� civilization,�
WKH� W��E�O� ����HW�� K�G� �W��WHG� EHO�HY�Q�� �Q� E�WK�
HY�O� �QG� ���G� �����W����K�OH� �� ���G� �����W� ���OG�
���WH�W� WKHP�� �Q� HY�O� �����W� �Q� WKH� ��QW����� K��W��
WKHP���K����WKH� ���WK� �Q����G������W����H�����WKH��
considered� them� as� their� protectors.� In� this� way,�
WKH���K���H����O��H��KH�H�WKH����Q�EH��O��HG������
��PE�O�� �KH�� �Q�W�OOHG� WKHP��W� �Q� HOHY�WHG� �O��H�
��W��GH�WKH�Y�OO��H�W�����WH�W�WKH�Y�OO��H����P�HY�O�
spirits.�In�return,�animals�were�sacri�ced� to�make�
WKHP�K�������K�������W��H���QW�Q�H��W�OO�G�WH���KH�H�
��H� �O��� �����O� ��OH��P�GH� E�� WKH� �Q�H�W���� ��� WKH�
Y�OO��H��HO�W�Q�� W��'HYJ�GL���K��K��OO� WKH�Y�OO��H���
follow.�The�rules�are:

�� ���K�E�W��Q� ��� HQW��� �Q� ��GH�'HYJ�GL� H��H�W�
the�priest;

�� prohibition�of�felling�nearby�trees�and�plants;

�� presence�of�people�at�least�30�feet�away�from�

the�main�deityat�the�time�of�scari�ce�of�cocks�
and�goats;�and

�� ���K�E�W��Q����HQW��������PHQ��Q�WKH�'HYJ�GLV�

�KH� �P���W�Q�H� ��� 'HYJ�GL� ��� �QGH��W�QG�EOH�
���P� WKH� ���W� WK�W� ��W��O�� ��H� ����Q��HG� �Q� �W�
�KHQHYH���Q��P���W�QW�HYHQW����KHOG��Q�WKH�Y�OO��H��
'HYJ�GL�����P���W�QW��Q�Y������������

A� presiding� deity� is� residing� in� each� 'HYJ�GL�
��� �HO�WHG� W�� WKH� �O�Q� ��� 3�MDUL� ��� 3HUPD� (priest).�
�KH���H��G�Q��GH�W�� ��� �Q�W�OOHG� E�� �Q� �Q�H�W��� ���
WKH� 3�MDUL�� �HQ�H�� 3�MDULV� �Q� WKH� Y�OO��H� 'HYJ�GL�
are� hereditary.� Apart� from� the� presiding� deity,�
�������WH� GH�W�H�� ��H� �O��� ����K��HG� G���Q�� MDWUD��
PD�GDL��QG�PHOD�

���EH����H�Q��P�OO���O��HO���HO�WHG�W��Q�W��H���KH��
��Q��GH��W�HH���QG�*�GL�������W����WKH�����OW��H���KH�
��OW���O��Q�W�����P�'HYJ�GL�����HOO���� �W��G�YH���W��
in� relation� to� other� villages� is� expressed.� No� two�
Y�OO��H�� �K��H� WKH� ��PH�'HYJ�GL�� WK��� WKH�� ��W� ���
geographical�boundaries�and�markers�of�tribal�area.�
�KH��H��OH�K�YH� ��OO� ���WK��QG� EHO�H�� �Q� WKH� GH�W�H��
H�W�EO��KHG� �Q� 'HYJ�GL�� �KH�� EHO�HYH� WK�W� ��� WKH�
��GGH�������OH��HG���WK�WKHP��WKHQ�WKH�����OG�O�YH�
K����O����KH���GGH������'HYJ�GL����WH�W��WKHP����P�
disease�and�other�calamities�keep�crops�and�livestock�
���H��QG����WH�W�WKH����K�OG�HQ����P�HY�O������W��

In�'HYJ�GL,� various� types� of� puja� /� rituals� are�
performed� to� please� the� goddess.� Their� likes� and�
dislikes� are� taken� care� of.� The� 3DUGHVKL��0DWD� ���
�H�WHG� �Q� WKH��������QG�.�O�Q���KH��H��OH� WKH�H�
EHO�HYH� WK�W� E�� ����K����Q�� �QG� �OH���Q�� WKH�
Mother,� their� wishes� are� ful�lled.� There� the� red�
and�black�colour�sticks�belong�to�0D�DOL�0DWD��QG�
0DKDPDL�0DWD�respectively.�It�is�believed�that�these�
sticks�are�rolled�over�by�women�who�do�not�have�
children.�The� sticks� are� also� rolled�over� the� body�
from�top�to�bottom�on�the�patient�for�diseases�like�
cold,�fever,�etc.�To�ful�l�the�wishes�of�the�people�or�
after�the�wish�is�ful�lled;�the�goddess�is�appeased�
by�making�offerings�here.�Tribal�people�believe�that�
WKH�GH�W�H�����WH�W�WKHP��QG��W�WKH���PH�W�PH���Q��K�
WKH����Q��G�H�������JDGHY������Q�W�OOHG��Q�'HYJ�GL����
Y�OO��H���P�Y�G��� ���JDGHY'� performs� the� task�of�
punishing� the�guilty.�Troubles� like�crop� failure�of�
the�guilty,�making�someone�sick�in�the�house,�etc.�
are�their�way�of�punishing�them.�Various�measures�
are�taken�by�the�villagers�to�avoid�this.

�KDQJH

�KH� �H��OH� ��� WKH� ��H�� K�YH� WKH��� YH����Q�� ���
����K����Q��WKH�GH�W�H����KH��H���QGHQW��W�OG�WK�W�
�Q�WKH�H��O��G�����KHQ��H��OH�GH�HQGHG��Q�K�QW�Q��
and�gathering,�they�found�it�safe�to�live�in�groups;�
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O�Y�Q���Q����������W���G����WKH��H��������OG��Q�P�O���
E�W� Q�W� WKH� �H��� ��� ���HW�� G���Q�� K�QW�Q��� ��� WKH�
unseen�power�of�nature.�Failures�were�attributed�to�
WKH��Q�HHQ����H����YH�Q�Q��WKH�Q�W��H�����HYH���
they�did�not�settle�in�one�place.�Living�in�one�place�
in�the�group�and�learning�agriculture�subsequently�
led�to�the�formation�of�a�village.�Settled�life�began.�
��W� �H��� �HO�WHG� W�� ���O��H� ��� ������ �QG� G��H��H�
K��QWHG� WKHP�� �KH� �H���Q�� �H�H� �WW��E�WHG� W��
unknown� power.� So� they� tried� to� appease� and�
worship�the�unknown�power�of�nature�and�all�the�
living� and�non-living�beings� of� nature.� Still,� their�
sufferings�were�not�over.�It�dawned�upon�them�that�
ancestors�who� looked�after� them�when� they�were�
alive�would�also�take�care�of�them�during�sufferings�
�QG� E�G� G����� �K��� EHO�H�� ���� E��HG� �Q� �Q�WKH��
EHO�H�� WK�W� �����H��W�� ��� ��O�P�W�� ��� WKH� �H��OW� ���
EOH���Q��� ��� ����H�� ��� �Q�H�W���� �K�� ��H� ��H�HQW�
only� around� them� in� non-physical� form.� So� they�
�W��WHG�����K����Q��WKH����O�����GH�G��Q�H�W����

�KH� �H��OH� ���WKH�� EHO�HYHG� WK�W� WKH�H� ��H�
two� types� of� spirits� or� souls� of� ancestors� like� the�
supernatural�powers�in�nature;�these�are�malevolent�
(evil)�and�benevolent�spirit�(good).�To�protect�against�
P�OHY�OHQW����H����H��OH�����K���HG�EHQHY�OHQW�
���H����K��K� �Q�O�GHG�E�WK� WKH� ���H�����Q�W��H�
�QG�WK�W����WKH��Q�H�W��������G��OO���WKH����H�����
�Q�H�W����������YHQ����P������� �W� ���EHO�HYHG� WK�W�
WKH�� ��Q��O���QH��W��WH���WK� WKH� ���H����� Q�W��H�
W������H�WH��H�WHQW���K��� WKH� W��G�W��Q�����Q�P��P�
�QG��Q�H�W�������K�����PE�QHG�W���K����WH���H�WKH�
���WK��QG�EHO�H������ W��EH�����������H���WHG�G���Q��
the� �eld� study.� This� emerging� tradition� shows� a�
�K�Q�H� ���P� WKH� EHO�H�� �Q� WKH� ���H�� ��� Q�W��H� W��
WKH� EHO�H�� �Q� WKH� ���H�� ��� �Q�H�W����� �KH� �H��OH�
E��OW�GHY��G�������WKH��Q�H�W����W���H��GH��WK���K��
as� they� reported,� before� it;� no� speci�c� place� was�
marked�for�appeasement�or�worship�of�the�power�of�
nature.�It�can�be�further�argued�that�the�beginning�
��� �Q�H�W�������K��� OHG� W�� �� �K��W� ��� WKH���H�HQ�H�
��� ���H�Q�W���O����H�� ���P���W��GH� W�� �Q��GH�� ����
�Q�H�W�����O���K�YH�����PP�G�W��Q��Q�WKH���P�O�����
K���EHHQ�G������HG�H��O�H��

As� reported,� the� ancestor,� who� established� a�
Y�OO��H��������WKH���PP�Q��Q�H�W���������O�Q�EH��PH�
the�main�deity�of�that�village�or�clan-based�village.�
They� were� installed� in� devgudis.� Later� on,� other�
�P���W�QW��H���Q����HO�W�YH�����WKH��H���Q��Q�W�OOHG�
���WKH�P��Q�GH�W���H�H��Q�W�OOHG�����������WH�GH�W�H���
Those�who�belonged�to�the�in-law’s�side�are�called�
7DGRGHY��QG�K�������HQ����H���OOHG�0D�GRGHY.�It�is�
���WK�PHQW��Q�Q��WK�W��OO�WKH����O������Q�H�W������H�
Q�W� �Q�O�GHG� �Q� WKH� �������WH�GH�W�� ��WH������ WKH��
K�YH���W����O��H��Q��QG�Y�G��O���P�O�H�����G������HG�

�KH�W��G�W��Q���QW�Q�H����YHQ�W�G����H��OH�K�YH�
EHHQ� ��OO���Q�� WKH� ��OH�� P�GH� E�� WKH��� �Q�H�W�����
Shri� Maansai� Nag� (age-� 52)� Village-Chitalanka,�
Dantewada� says� that�*DR��'HL� (village� deity)� was�
�Q�W�OOHG� �Q� K��� Y�OO��H� ��� WKH�P��Q� GH�W�� ��OO��HG�
E��3D�FK�3D�GDY�'KDUDPUDM�����������WH�GH�W���W�WKH�
GHYJ�GL���P�OH�����WKH�Y�OO��H���KH����W�P���QG���OH��
P�GH� ���� W��G�W��Q�O� GHYJ�GL� ��H� �W�OO� P��QW��QHG��
Entry� of� women� is� strictly� prohibited� in� devgudi;�
and� they� cannot� partake� prasad� there.� Women's�
HQW��� ������K�E�WHG�EH����H���PHQ���H���Q��GH�HG�
�P���H� G���Q�� WKH� PHQ�W���O� ���OH�� 2QO�� ���H�W��
HQWH��GHYJ�GL�� �KH� W��G�W��Q� ��� �QQ��O� WK�W�K�Q�� ���
WKH���������GHYJ�GL�����W�OO��W���WO��P��QW��QHG�

In�recent�years�the�devgudis�of�Bastar�region�have�
�H�H�YHG���QG�����P�WKH���YH�QPHQW�����KK�WW�����K�
���� �Q����W���W���O� GHYHO��PHQW�� ��PP�Q�W��
P��QWHQ�Q�H� ��� ������WHG� E�� ��YH�QPHQW� ���QW���
Two�things�have�been�observed.�First,�it�is�observed�
WK�W�VLD��(knowledgeable�persons�of�the�village)�in�
��PH�Y�OO��H��K�YH����H�WHG�P�GH�Q���W��Q�H����W��
��� WKH� GHY���G�� ��P�OH�� WK����K� ��YH�QPHQW�
��QG��� ��P���QG� ��OO�� �QG� QH�� GHY��G���
K�YH� EHHQ� ��Q�W���WHG� �QG� GH�W�H�� �K��WHG� W�� WKH�
new� shrines.� In� some�villages,� the� deities� are� not�
shifted�but� remain� in� the� traditional� ones.�Due� to�
development-induced�displacement,�the�deities�are�
�HK�E�O�W�WHG� �Q� QH�� Y�OO��H�� ��WK� QH�O�� ��H�WHG�
�Q����W���W��H�

Shifting�of�deities�either�to�the�newly�constructed�
GHY��G���Q�WKH������Q�O�Y�OO��H�����Q�WKH��HK�E�O�W�WHG�
Y�OO��H�K�����H�WHG�HP�W��Q�O����������KH�W��G�W��Q�O�
�H��OH������H�W��WKH��K��W��QG�����Q���PH�Y�OO��H��
GH�W�H�� �HP��Q� �Q� �OG�GHY��G�H����WK�Q� WKH�QH�O��
constructed�compound.� In�rehabilitated�villages� it�
��� �H���WHG�WKH�GH�W��HYHQ��E�H�W�� W��WKH��K��W���KH�
deity� conveys� her/his� wishes� through� VLUDK�� WKH�
person� whom� the� deity� possesses.� Near� Gangrel�
dam� of� Dhamtari� District� goddess� Angar� moti�
P�W�� �H���HG� W�� P�YH� W�� WKH� �HK�E�O�W�WHG� �O��H�
and�so�she�is�worshipped�on�the�bank�of�the�dam�
�QO����KH�GH�W�H��� �W���Q�EH�����HG���H���H�W�� OH�YH�
WKH��� Q�W���O� ������QG�Q��� �K��K� ��H� �E�HQW� �Q�
�HK�E�O�W�WHG�Y�OO��H����KH�P�QG�WK�W�Y����O��HG�WKH�
GH�W�� �Q� Q�W���O� ������QG�Q��� �HHO�� G��W�H��HG� �Q�
�W���K��W�W���Q��Q��P�O����������QG���K������HY�GHQW�
when�the�deity� is�believed� to�speak� through�VLUDK��
����VLUDK�WKH�GH�W���WKH�Q�W���O�������QG�Q����GH�W����
��PP�Q���W��Q� WK����K� K�P�� HW��� �H��H�HQW� ��
reality�which�is�absent�in�a�new�place.�Nature-man-
�����W� ��P�OH�� ��� ��Q�H�W��O��HG� �Q� WKH� ��QWH�W�
of� the� Maler� (see� Vidyarthi,� 1963)� still� captures�
WKH� �P���Q�W��Q� ��� P�Q�� Y�OO��H��� �QG� �HO�������
��H���O��W��HYHQ��Q�����P�GH�Q���H�
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�K�Q�H��QG� ��QW�Q��W�� �Q� WKH��W�G�����GHYJ�GLV�
in� Bastar� region� throws� some� questions� whose�
�Q��H���K�YH�Q�W�EHHQ� �QYH�W���WHG� �Q� WK������H���
�KH�H����Q��G�W��W�����YH��KHWKH��WKH��Q�H�W����K��
H�W�EO��KHG�WKH�Y�OO��H�������P�OH��QG��HP�OH���KH�
Y�OO��H�GH�W�H����H��E�H�YHG� W��EH� �HP�OH� �Q�P�Q��
cases.�As� the� tribes� follow�patriarchal�lineage�it�is�
�EY�����WK�W�WKH��Q�H�W�����H�H�P�OH����W�K���WKH�
�Q�H�W�����K�Q�HG�W���HP�OH�GH�W�H���Q�P�Q��Y�OO��H��
�HP��Q����P��WH������WKH��H���QGHQW��K�YH�Q���O�H�
����W�������W��������E�O�W��WK�W�E�WK�P�W��O�QH�O��QG�
patrilineal� traditions� existed� in� the� past?�There� is�
no�answer,�even�in�the�folklore�of� the�people.�But�
�K�WHYH��� �Q���P�W��Q� ���OG� EH� ��WKH�HG�� �W� ��Q�
be�argued�that�the�tutelary�deity�of�a�king�became�
����O��� ��� WKH� P��Q� GH�W�� ��WK� O���O� YH����Q���
This� is�not� the� case� always.� In�western�Odisha,� it�
is� reported� during� one� �eld� study� that� the� tribal�
female� deities� were� adopted� by� the� kings� which�
later� became� Hinduised.� Male� and� female� issue�
���GH�W�H���Q� W��E�O���H����Q���K��W�����O��H���H�W�YH�
demands�in-depth�study�which�is�beyond�the�scope�
���WK������H��

�KH�H� ��� �Q�WKH�� ����H� WK�W� �HO�WH�� W�� GH�W�H��
with� Sanskritised� names.�There� are� few� folk� tales�
W�� WK���� O��KW� �Q� �W�� ��W� �W� ��Q� EH� ���HO�� �Q�H��HG�
WK�W� WK��� ������H��OW���� WKH���QG����W��Q�����H������
co-existence�in�historical�times.�Moreover,�the�link�
���GHY��G�H��� GH�W�H���HW��� K��� ���HO���G�PHQ���Q��
���� GHY��G�� ��� �� �HO��� ���G� ���� WHP�OH�� ���E�O�
religion�shows�a�cross-tribe�and� cross-community�
G�PHQ���Q� EH��QG� WKH� WH���W����O� E��QG���� ��� ��
W��EH�� �KH� �W�G�� ��� GHY��G�H�� �O��H�� �� Q�PEH��
questions� whose� answers� can� help� understand�
�E�H�W�YHO���W�����W��QG���H�HQW�
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